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A PRAYER FROM THE LITURGY
OF ST. JAMES IN THE LIBER ASCETICUS
OF MAXIMUS THE CONFESSOR*

STEFANO PARENTI

The Liber asceticus (Adyog downricdg) by Maximus the Confessor (ca.
580-662) [CPG 7692], available since 2000 in the critical edition by Peter van
Deun and Steven Gysens!, is a text of spiritual formation with a flat and ac-
cessible language, in the form of a dialogue between a yépwv and one of his
disciples. The very simplicity of the expressions, if compared to the complex-
ity of Maximus’ language in the theological treatises, has led some authors to
deny its authenticity, which is instead confirmed — for example — by patriarch
Photius. In his Bibliotheca he considers it a useful book for all Christians and
especially for monks®. The dating is disputed: some authors fix it around 626
and others consider it a work from his later years, almost a spiritual testament,
but to date there are no elements able to solve the question®.

Before dealing with the subject of this note, I would like to clarify a sec-
ondary aspect that concerns the liturgical sources possibly used in the Liber
asceticus. In the Index aliorum fontium the editors have pointed out the occur-
rence in the same passage of an indirect quotation from the pre-Sanctus of the

Greek anaphoras of Basil [BAS] and James [JAS]*:

... TOUTOV Yapw, & povoyevig Tod Beod vidg, & mpoaiwviog Adyos, 6 éx Beol Bebe, 1
Y i Lwig kel Tijg dBavasiag ...°

* Paper read at on-line Pre-Conference The Liturgy of St James, University of Regensburg,
May 26-28, 2021.

Y Maximi Confessoris Liber Asceticus, editus a Peter VAN DEUN adiectis tribus interpretation-
ibus latinis sat antiquis editis a Steven GYSENS (Corpus Christianorum Series Graeca, 40), Leu-
ven, Brepols, 2000; previous edition: PG 90, 912-956.

* Liber asceticus, XVII.

3 Tvi, XVII-XX.

* Ivi, [247]; cfr. also D. GALADZA, Liturgy and Byzantinization in Jerusalem, Oxford, Uni-
versity Press, 2018, 215: “The text has quotations from JAS”.

> Liber asceticus, 5 rr. 13-14 ¢ 14-15 and apparatus.
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As Robert Taft has written, throughout his troubled life Maximus had
experienced multiple liturgical traditions®, so it is not impossible that he had
merged together some of the passages in which BAS and JAS have some co-
incidence’. But the reference to anaphoras does not seem convincing here. In-
deed, the passage in question, which the editors did not identify, derives from

Gregory of Nazianzus’ homily 38 I Theophania [CPG 3010 (38)]:

<

T 8¢ #v adtdg & Tob Bz0d Adyos, & mpocuwviog, & &bportos, 6 dmepiinmTog, 6
dowpatos, 1 €k TiG ApxTs 4pxT, TO &k ToD dwTdg $&ds, | TNYY THg (i kol THg
aBorvaatoct.

The same Homily 38 is used by Maximus in the Liber Asceticus a sec-
ond time’. In any case we can exclude that in the Liber asceticus he quoted
ad modum unius the pre-Sanctus of BAS and JAS. It happened, however, that
our author did indeed take up part of a prayer of JAS that the editors did not
identify and which I reproduce here:

. kol pn Gmopplyye Muds &4md Tob mpoowmov gov, i Ot BOeAbEN Audv THv
GvabibtTa, G ENénooy Nuds, kot TO péye EAedg oov kol kot TO TABog T@Y
olkTIpUGY ooV Tapdydye T Gvopnuate Mu@v, tve dxataxpitws mpooeABoVTE
KOTEVWTILOY THg Qyiag oov 362’4; o’c&w@éyw Tig oKémyg ToD povoyevols gov viod,
kel i) &g Solhot duaptiog dmodéxipor yevwpebe. Nai, Stomote mavrodvvepe
Kopte, eiodrovaov Trig Sefioeng fudv, T &xTdg gob dAov odk oldapey, TO dvoud
oov évopdfopev- ob yap el & Evepy®v T& TAVTA &V TATL Kol THY Tlpd TOD TVTES
gmlnrotpev Borbeway'.

The text comes from the more extensive prayer Tijg Tpookoudi izc.
‘O émoxeVapevos fudg known to the oldest witness in Greek, the scroll Vatican
g7 2282 from Damascus, where it was copied in the 9th-10th century'’. The prayer

¢ R. E. TAFT, Is the Liturgy Described in the Mystagogia of Maximus Confessor Byzantine, Pal-
estinian or Neither?, in Bollettino della Badia Greca di Grottaferrata 111 s. 8 (2011), 223-270: 229.

7 J.R.K. FENWICK, The Anaphoras of St. Basil and St. James. An Investigation into their Com-
mon Origin (Orientalia Christiana Analecta, 240), Roma, Edizioni Orientalia Christiana, 1992,
but see the recension by G. WINKLER in Oriens Christianus 78 (1994), 269-277.

8 GREGOIRE DE NAZIANZE, Discours 38-41, ed. C. MORESCHINT, trad. P. GALLAY (Sour-
ces Chrétiennes; 358), Paris, Cerf, 1990, 132; cfr. also homily 45 In sanctum Pascha [CPG 3010
(45)], PG 36, 633 1. 38.

O Cfr. Liber asceticus, 25 r. 188-189; GREGOIRE DE NAZIANZE, Discours 38-41, 45, 46-47.

0 Liber asceticus, 93-95.

U B.-Ch. MERCIER, La Liturgie de saint Jacques. Edition critique du texte grec avec traduction
latine (Patrologia Orientalis; 26/2), Paris, Turnhout, 1946, 76/78 (sigle H). F. D’A1uTo, “La
‘scrittura mista’ maiuscolo-minuscola d’area mediorientale” in Griechisch-byzantinische Hand-
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is also found in the Georgian version of JAS [JASgeorg], in the hagiopolite
Liturgy of the Presanctified Gifts in Georgian [PREShag] and in the Melkite
Liturgy of Gregory the Theologian' In the Byzantine rite it has been widely
reused since the 11th century in peripheral manuscripts, especially in the formu-
lary of the Presanctified Liturgy [PRES]". The few studies on the prayer are by
Stéphane Verhelst who has been interested in the prayer on several occasions'.
In order to evaluate the text transmitted by the Liber asceticus [L], it is
necessary to carry out a comparative evaluation, comparing it with Messina gr.
160 [M], an Italo-Greek euchologion of the 11th century, where the prayer
serves as an apology at the beginning of the formulary of BAS", with JAS-
georg [G] through the recently published Greek retroversion'®, and with the
already mentioned scroll of Greek JAS Vatican gr. 2282 of the 9th-10th centu-

ry [V]. The comparison does not take into account the concluding doxologies.

schriftenforschung. Traditionen, Entwicklungen, neue Wege, edd. Ch. BROCKMANN, D. DECKERS,
D. HARLFINGER and S. VALENTE, Berlin, De Gruyter, 2020, 160, 162-163 note 4.

2 Liturgia Ibero-Graeca Sancti lacobi. Editio - translatio - retroversio - commentarii. The Old
Georgian Version of the Liturgy of Saint James published by Lili KHEVSURIANI - Mzekala SHA-
NIDZE - Michael KavTARIA and Tinatin TSERADZE. La Liturgie de Saint Jacques. Rétroversion
grecque et commentaires par S. VERHELST (Jerusalemer Theologisches Forum, 17), Miinster,
Aschendorf, 2011, 64-67; M. TARCHNISVILY, Liturgiae ibericae antiquiores: 1: Textus (Corpus
Scriptorum Christianorum Orientalium 122), II: Versio (Corpus Scriptorum Christianorum
Orientalium 123), Louvain, L. Durbecq, 1950, 72-73; E. RENAUDOT, Liturgiarum Orientalium
Collectio. Editio secunda correctior I, Frankfurt, J. Baer, 1847 85-86.

13 S. ALEXOPOULOS, The Presanctified Liturgy in the Byzantine Rite. A Comparative Anal-
ysis of its Origins, Evolution, and Structural Components (Liturgia Condenda, 21), Leuven
- Paris - Walpole MA, Peeters, 2009, 233; R. F. TAFT, S. PARENTI, Storia della Liturgia di S.
Giovanni Crisostomo. Volume I1: I/ Grande Ingresso. Edizione italiana rivista, ampliata ¢ aggior-
nata (Avédexta Kpumtodéppng, 10), Grottaferrata, Edizioni del Monastero Esarchico, 2014, 279,
294, 295, 598.

" S. VERHELST, Les traditions judéo-chrétiennes dans la Liturgie de Jérusalem, spécialement
la Liturgie de saint Jacques frére de Dien (Textes et Frudes Liturgiques, 18), Leuven, Peeters,
2003, 88; Ip., “Une pricre de Saint-Jacques et deux pricres de Saint-Basile (O émioxeVdyevos udg
- O «rioag Audg - Ovdelg dhlog)” in Ovoin aivésews. Mélanges liturgiques offerts 4 la mémoire de
Larchevéque Georges Wagner (1930-1993), édd. J. GETCHA et A. Lossky (Analecta Sergiana, 2),
Paris, Presses Saint-Serge, 2005, 411-429: 414-417.

5 Messina gr. 160, ff. 437-44", cfr. A. JaAcOB, Levoluzione dei libri liturgici bizantini in Ca-
labria e in Sicilia dall'VIII al XVI secolo, con particolare riguardo ai riti eucaristici, in Calabria
Bizantina. Vita religiosa e strutture amministrative. Atti del primo e secondo incontro di Studi
Bizantini, Reggio Calabria, Edizioni Parallelo 38, 1974, 47-69: 60; Ip., Le cahier préliminaire du
codex Ettenheim-Miinster 6 de la Badische Landesbibliothek de Karlsrube, in Xdvelis xaSodixs. Be-
itriige zu Gottesdienst und Geschichte der fiinf altkirchlichen Patriarchate fiir Heinzgerd Brakmann
zum 70. Geburtstag, herausgegeben von D. ATaNAssova und T. CHRONZ (Orientalia - Patristi-
ca-Occumenica, 6.1) I, Wien, LIT Verlage, 2014, 301-316: 316.

' Liturgia Ibero-Graeca Sancti Iacobi, 205-206.
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Liber asceticus [L]

.. Kl pn droppiymg fipdg
o 100 TPOGHTOV GOV,

un 8¢ BdeAven

NUAOV TV ava&lomra,
AN’ Eéncov MudG,

Katd 0 péya EAeOS 60V
Kol Kot To AT 00g

TV OIKTIPUOY GOV
mapbyaye

T dvopn oo Hudv

fva dkotakpiteg
TPocerfOVTEG
KOTEVOTIOV ThiG Ayiag 6ov 30&ng
AELwOdpEV ThG OKETNG
70D povoyevodg cov viod,

Koi pn) dg dodAoL apaptiog
amodoKipot yevoueda.

Noi, déomota

mavtodvvape Kopie,

glodkovoov Ti|g defoemg UMV,
611 €KT0G 60D GALOV OVK oidapev,
70 dvopd cov dvopdlopev:

oV yap €l

0 &vepydv 10 ThvTo v TACL

Kol TV Topd 60D TAVTES
émintodpev

BonBetav.

Messina gr. 160 [M]

... Koi pn amoppiyng pe
O 100 TPOGHTOV GOV,

pny 8¢ BAEAAOEN

mv guny avagomea,
AL EAENGOV pE, O Bebe,
Kato 1O péya EAeOS 60V
Kol Kot 10 A 00g

TV OIKTIPUDY GOV
TOPEVEYKE

T Gvopunpatd pov,

va axatakpiteg
TPoceEAHDV

Katevamov tiig d6&ng cov
aEwbd TG [o]kémng

70D [oVOYEVODG GOV VioD

Kol pn) dg dodAog apaptiog
ASOKUOG YEVONLAL,

Noi, déomota.
mavtodvvape Kopie,

£loGKOVGOV TG OENCEDS [LOV*

oD Yip €l 6 TO TaVTAL
Evepy@v €v maow

Kol TV Topd 6od TAVTES
gminrodpev

Bonbeiav.

JASgeorg [G]

... Ko pn) amoppiyng Epe
Ao 10D TPOGHTOL GOV,
Kopte,

un 8¢ BdeAvEn

v Euny avagiotro,
AL’ EAENGOV pe, O Bede,
Katd TO péya EAe0G GO
Kol Katd 10 TAT 080G

TOV OIKTIPUDY GOV
TOPEVEYKE 0P’ ELOD

T Gvopnpatd pov,

va dkoTaxpitmg
TpocedV

KOTEVOTLIOV ThiG d0ENG Gov
KatoELmOd TG oKénNg
70D HOVOYEVODG GOV VioD

Kod pry, dg dodA0g apaptiog,
ATOSOKIUOG YEVOLLOL,

AL g d0DAOG GOG

gbpw Eleog

S v dpeTpdv cov rravOpomioy.

Nai, déomota
mavtodvvape Kopie,
glodkovcov TiiG deNcEDS [HoV-

oD YOp &l 6 T ThVTAL
£vepy@v €v Aol

Kol TV Tapd 60D TAVTES
Emlnrodpev

Borfetav.

Vaticano gr. 2282 [V]

... Kai pn amoppiyng pe
1O 100 TPOGHTOV GOV,

un 8¢ PdeAvin

myv guny avagomea,

AAL’ EAENGOV LE, 0 Bedg,
Katd 1O péya EAeOS 60V

Kol Kot 10 AT 00g

TV OIKTIPUDY GOV
TOPEVEYKE

T Gvopnpatd pov,

tva akatakpiteg
TPocerdDV

Katevamov tig d6&ng cov
Koto&lm0® Tiig oKéENG

70D [LOVOYEVODG GOV VioD
Kol ThG EAMGYE®DG

0D Tavoyiov Gov TVEVHOTOG
Koi ), dg dodAog apaptiog,
ATOSOKIUOG YEVMLLAL,

AL g BODAOG GOG

ebpw xapwv kai Ereog

Kol GOESY AUAPTIDV,

£V T® VOV Kol &V T@ PHEAAOVTL aidVL.

Nai, déonota mavrokpdatop,
mavtodvvape Kopie,
£loGKOVGOV Ti|G OENCEMG [LOV-

oD YOp €l 6 T TaVTAL
£vepy@v €v maot

Kol TV Topd 60D TAVTES
gminrodpev £mi ndot
BonBetdv te kou dvtiinyw




In L the prayer, conceived as a formula that the minister recites for him-
self and therefore in the first person for internal needs, is changed to the plural.
The three texts largely agree. Compared to the other witnesses, only L presents
the peculiarity of interpolating 811 &kt ool dlhov odx oldauey, T Svoud cov
évopdlopev which corresponds to Is 26:13. Several more interpolations in V are:

1. xei Tig EMauleng Tob Taveryiov oov Tvebpatog with the purpose of en-
suring a trinitarian development to the sentence;

2. ebpw yapw xal #leog depends on Heb 4:16 and occasionally can be
combined with d¢eoty auaptidv'’;

3. &v T viv xal &v ) peNovtt aidvt an euchological Formelgut taken
from Mt 10:31. The expression is found almost in its entirety in the
Oratio de dormitione Deiparae of John I archbishop of Thessalonica
(7th century)™.

G contains a version prior to V and is also the bearer of an interpolation
that the rétroversion grecque by Verhelst — pij dg SoDhog duaptiog dmoddxipog
Yévount 4I &g dodlog odg ebpw Eheog S TNV dueTpdv ov drhavBpwiay — does
not render with due accuracy®, as indeed the Commentaire du texte warns:

ko (BLE, om. al. ) a2 dg Sothog odg ebpw Eheog Siét Thy dpetpdy oov drhavBpwmioy
: littéralement « (et) que je ne promette pas la liberté & dautres et que je la
transmette par ton incommensurable amour pour les hommes et que moi-méme
je sois trouvé réprouvé esclave du peché », cest-a-dire que « je ne communique
pas la liberté alors que moi-moi je reste esclave »*.

According to the Commentaire by Verhelst, the Georgian translator con-
structed a paraphrase around the idea of esc/avage and freedom, with reference
to the concept of mappnoin expressed at the beginning of the prayer. So the
Greek retroversion does not faithfully correspond to the Georgian text, unlike
what Tarchnisvili had done by translating our prayer into Latin from the PRE-
Shag of the Graz georg. 4:

... ne aliis libertatem promittens eamque largiens prae tua infinita philanthropia,
ipse vero inutilis inveniamur uti servus peccati*.

17 Cfr. S. PARENTI, Un eucologio poco noto del Salento. El Escorial X.IV.13, in Studi sull Ori-
ente Cristiano 15/2 (2011), 157-197.

8 M. JUGIE, Homélies mariales byzantines 11 (Patrologia Orientalis, 19/3), Paris, Turnhout,
1926, 375-405: 402: ... tva. TehoDvTeG puaTikag Tig Beleg adTiig kouwmoewg Ty topTiy, ebpwpev Eleog
Kol xapw &v T) vV aldvt kol & T uéMovTt.

Y Liturgia Ibero-Graeca Sancti lacobi, 206, 1. 10-11.

2 Jvi, 248.

2! TARCHNISVILL, Liturgiae ibericae antiquiores 1, 73.
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The passage is almost identical in the apology ‘O edomhayyvos kel Elerjuowy
Bedg that in the Byzantine rite of baptism precedes the prayer of blessing of
water Méyog ei, Kbpte

tvor i) EhevBeplay dlhotg emaryyelhouevog, kel TadTNY Tapéxwy ToTel TR APTUEVY

il ofig addTov dprhavBpwiag, adTdg Gg dothog duapTiag® addKIpog Yivepu??:

2 Pet 2:19 Jn 8:34; Rom 6:17 <1 Cor 9:27

The first thought is that of a Byzantinisation. However, we do not find this
passage in V, a witness particularly influenced by Byzantine BAS and PRES. Mo-
reover, the period in question seems rather early. In order to solve this problem,
it is necessary to remember that some prayers of the baptismal rites are com-
mon ab antiquo to more than one Eastern liturgical tradition. Méyog €, Kvpie
is perhaps the best known example of this but the same is true of the apology
‘O ebomhayyvos kol ehenuwy Bede, which we find in the Hagiopolite rites, in Gre-
ek and Georgian, as recently reported by Tinatin Chronz*.

The Greek text with the incipit IToly mpoowmy dteviow cov, Aéomote is
preserved in the rites of Christian initiation of the 9th century scroll Sinai gr.
NE MT 93 published by Michail Zheltov*. This is the passage that interests us

and which corresponds almost verbatim to the interpolation in G:

Sinai gr. NE MI" 93% JASgeorg*®

... tvor pry 8 0horg ... que je ne promette
ghevBeplay Emayyeldpevog, pas la liberté & d’autres
Kol TROTYY TopEXWY et que je la transmette
Su Ty oy par ton

incommensurable
dharvBpamio, amour pour les hommes
a0TOG et que moi-méme
g Sodhog duopTing je sois trouvé réprouvé
&ddxcog yvouL. esclave du peché.

2 Esxonoeuti Bapbepunu 2p. 336, edd. E. VELKOVSKA - S. PARENTI, Omsk 2011, § 121.3.

» T. CHRONZ, Initiatio Christiana nach den Georgischen Quellen der Alt-Jerusalemer Tradi-
tion, in “Neugeboren aus Wasser und Heiligem Geist™. Kolner Kolloquium zur Initiatio Christiana,
edd. Heinzgerd BRAKMANN, Tinatin CHRONZ, Claudia SODE (Jerusalemer Theologisches Fo-
rum, 37), Miinster, Aschendorff, 2020, 245.

# M. ZHELTOV, Cuputicxuii (nan narecmunckuii?) wun Kpewenus 6 epewecxoi pyxonucu
Sinait. NE MI" 93, in Becmuux yeprosnoti ucmopun 33-34 (2014), 116-126.

» Jvi, 125.

% Liturgia Ibero-Graeca Sancti lacobi, 248 = Rajta ara sxuata aznaurebasa ayutkumide da
amas miscemde Senita dausrulebelita k’actmoq narebita; da me twt, vitarca monaj gamoucdeli cod-
visaj ugmar vip oo (ivi, 66). I am grateful to my doctoral student Fr. Leonide Ebralidze for his
invaluable help and assistance with the Georgian text.
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The Georgian text adds incommensurable which corresponds to the
Greek dpetpov or duétprrov to be considered one of the recurring phrases in
Greek-language euchology”. A further hitherto unreported witness with the
“Byzantine” incipit is found in the ritual of monastic profession in another
ninth-century Palestinian euchologion, Sinai gr NE MI" 53:

v Wimerg EhevBeplay dXhowg Emayy[eM]Adpevos, kol Ta[vTyy] moptywy i omy
dhavbpwrliav], adtdg dg ob[Mog duapTiag dmoddruog Yéveuu.

The reuse in the monastic rites of Palestine of prayers of Christian Initia-
tion should not be surprising because the phenomenon is already evident in
Barberini gr. 336 (post 787)%.

Once the origin of the interpolation in G is clarified, the role of the tran-
slator is much reduced. He did not build a paraphrase around the idea of escla-
vage and freedom — as Verhelst argues — and we do not even know if the inter-
polation is due to his initiative or if it was already present in the Greek text. In
any case, the freedom spoken of here is the freedom from sin obtained throu-
gh baptism, an idea that matches very well in a prayer of the Initiation rites
but works less in an apology of the Eucharistic formulary. Probably the person
responsible for the interpolation wanted to further strengthen the apologetic
character of the prayer by drawing on the apology of the baptismal rites.

That said, I propose a new Greek retroversion of G highlighting the in-
terpolations in bold:

.. Xl ] &moppilmg Eut amd Tod mpoodymou gov, Kupte, wiy 88 Boehdén Ty duny
avabidte, G\ EMénady pe, & Bedg, katd TO péye Ehedg gov kal katd TO TARBoG
TGV olkTipu®v gou mapéveyke 4’ Epod T Avouuntd wov, v dkaTokpiTwg
mpoaehdoy katevarmioy Tiig 868nc gov katablwde T oxémng Tod povoyevolg oou
viod tva pn d&Norg ElevBepiav Emayyeldpevos, kai Taltyny Tapéywy Sk THY
o duetpov drlavBpwmiay, altdg dg dodlog apaptiag &dékyrog yivmpar. Nai,
St¢omota movtodbvape Kopie, elodkovoov i defioewg pov- ob yép el 6 T mavTe
Evepy@v &v oL Kol THY Topd ool ThvTeg emiyrodpey BorBeway.

I close here the excursus on JASgeorg to return to the Liber Asceticus. If
we extrapolate from the text of Maximus Confessor the literal quotation of

%7 See, for example, the schift from éuetpov to duétpyrov in the Nemo dignus prayer: TAFT -
PARENTT, I/ Grande Ingresso, 300.

» Sinai gr. NE MI" 53, f. 4. The prayer begins on f. 3" introduced by the folloving rubric:
ol edyeTou 6 iepeds Tp@TOV UTEp EavTol Aéywy- O ebamhayyvos kel Ekerjuwy Bede, 6 Erdlwy x[ap]diug
ol vedp[otg] ...

¥ Cfr. Esxonoeuii Bapbepunu, §§ 245 and 252; cfr. S. PARENTY, Towards a Regional History of
the Byzantine Euchology of the Sacraments, in Ecclesia Orans 27 (2010), 109-121: 115.
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Is 26:13, of no weight for the constitution of the text, we will see that L is

identical with M while the tradition of G “plagiarizes” a prayer of Christian

initiation and V introduces secondary variants.

The near-identity of L with M offers mutual confirmation as to the sta-
tus and dating of the text in the seventh century. Indeed, we know that JAS

prayers arrived in Southern Italy during the seventh century because of the

exodus to those regions of laymen and clergymen flecing the Monothelite her-
esy”. The inclusion of the prayers in the formularies of BAS, CHR and PRES
preserved the status they had at the time of their arrival in Italy, while in the

formularies of JAS they followed a further independent evolution.

To conclude:

1.

The portion of the text of the apology ‘O émoxeydpevos fuds of JAS
transmitted in the Liber asceticus of Maximus Confessor (t 662)
reflects the state of the text at the author’s lifetime; it passed into
Southern Italy in the same era.

JASgeorg exhibits a fairly common form of euchological “plagiarism”,
a phenomenon that is far from minor in the techniques of composing
Greek-language euchology in the Chalcedonian Patriarchates.

The oldest Greek witness to JAS, the 9th-10th century scroll Vatican
gr. 2282, is useful insofar as it witnesses the textual development of
the formulary only two centuries after Maximus Confessor.

The divergences between JAS and JASgeorg must be examined on
a case-by-case basis in light of possible textual contaminations with
other euchological texts, Hagiopolite, and/or Byzantine.

In light of what has been set forth, some questions well known to histo-

rians of Christian worship become even more pressing:

1.

Which Eucharistic formulary — or formularies — did Maximus com-
ment on in the Mystagogia, and

What role did ‘O émoxeyauevos fuig apology play in the editing of
the so-called “prayers of the faithful” of Byzantine BAS™.

These topics will be addressed in a future study.

% G. RADLE, The Liturgical Ties Between Egypt and Southern Italy: A Preliminary Investiga-
tion, in Xovabis xadoloaj 11, 617-632.

' Cf. TAFT - PARENTY, I/ Grande Ingresso, 595, 598-599; S. PARENTY, Lanafora di Crisosto-
mo. Testo e contesti, (Jerusalemer Theologisches Forum, 36), Miinster, Aschendorff, 2020, 256.
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